Abstract
Introduction
The Genesis to 2 Kings 25 narrative (cf. Miller & Hayes 2006:73) , which in its first part (the Pentateuch) contains the Mosaic law, can be regarded as ancient Israel's first history. The Chronicler, of course, is the second. Below we will limit our discussion to the Deuteronomy to Kings narrative or what Noth (1981) distinguished as the Deuteronomistic History (cf. also Kaiser 1984:172-177; Gottwald 2014:299) .
The eventual exile and ruin of Jerusalem are usually ascribed to most of the kings' failure to obey the Deuteronomic prescription to centralise the cult (Dt. 12) 2 and not to serve other gods (Dt. 13, cf. Otto 2016) .
3 There seems to be consensus on this point and it is not the purpose of this article to contend it. However, we argue below that there is also another case of royal disobedience which the macro-text of Israel's first history offers as a reason for the exile, namely the kings' obligation to care for the poor. However, this aspect is mostly ignored by European middle-class scholarship (similarly by the white section of the South African population). This may be due to the adage of the Talmud that we don't see the world as it is, but as we are. Or to put it a bit bluntly: we don't see the poverty motif in the Deuteronomistic History because our stomachs are full.
In comparison to other ancient Near Eastern annalistic histories (e.g. from Assyria and Babylonia, cf. Wiseman 1958:46-84) in which the kings are usually glorified and lauded for their mighty deeds, Israel's first history about her kings is unique in its self-criticism http://scriptura.journals.ac.za
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regarding the Deuternonomic obligation to care for the poor. Ironically, perhaps for this very reason (amongst others), Israel's first history had the most influential Wirkungsgeschichte in humanity in comparison with other ancient Near Eastern histories.
To discuss this thesis I will look for a link between Deuteronomy 17:14-20, 1 Sam. 2:1-10; 2 Sam. 8:10-17; 2 Sam. 24:10-24, and 1 Kings 21 (or the royal law, Hannah's song, Samuel's warning, the good David, and Ahab and Naboth).
The Law about the King: Deuteronomy 17:14-20
The (future) law about the king forms part of the Deuteronomic Code (Dt. 12-26) which in one or other form has been discovered in the temple during the time of Josiah (who ruled probably 640-609 BCE), inspiring the latter's drastic reforms (2) (3) (4) (5) (6) (7) (8) (9) (10) . 4 The verses that pertain to the rule of the king are as follows (with those especially significant for our present purposes emphasised): 5 14 When you have come into the land that YHWH your God is giving you, and have taken possession of it and settled in it, and you say, "I will set a king over me, like all the nations that are around me," 15 you may indeed set over you a king whom YHWH your God will choose.
One of your own brothers you may set as king over you; you are not permitted to put a foreigner over you, who is not of your own community. 16 Even so, he must not acquire many horses for himself, or return the people to Egypt in order to acquire more horses, since YHWH has said to you, "You must never return that way again." 17 And he must not acquire many wives for himself, or else his heart will turn away; also silver and gold he must not acquire in great quantity for himself. 18 When he has taken the throne of his kingdom, he shall have a copy of this law written for him in the presence of the Levitical priests. 19 It shall remain with him and he shall read in it all the days of his life, so that he may learn to fear YHWH his God, diligently observing all the words of this law and these statutes, 20 neither exalting himself above other members of his people nor turning aside from the commandment, either to the right or to the left, so that he and his descendants may reign long over his kingdom in Israel.
As our previous analysis indicates (Scheffler 2007:127) verses 15a-20a state nine conditions for kingship in Israel. From a synchronic perspective the kingship would be in the future after the settlement, but from the ex eventu view of the author(s) of the Deuteronomistic History (hence DH) the history of Israel is already embedded in the text. The text as it were dialogues with all the history of all the kings mentioned in the Deuteronomistic History.
The first two conditions (verse 15) regard the eligibility for kingship: YHWH should choose him and he should be a male compatriot. Conditions 3 and 4 (verse 16) pertain to the social limitations of the king's power: it is directed against excessive military power Every seventh year you shall grant a remission of debts. 2 And this is the manner of the remission: every creditor shall remit the claim that is held against a neighbor, not exacting it of a neighbor who is a member of the community, because YHWH's remission has been proclaimed. 3 Of a foreigner you may exact it, but you must remit your claim on whatever any member of your community owes you. 4 There will, however, be no one in need among you, because YHWH is sure to bless you in the land that YHWH your God is giving you as a possession to occupy, 5 if only you will obey YHWH your God by diligently observing this entire commandment that I command you today. 6 When YHWH your God has blessed you, as he promised you, you will lend to many nations, but you will not borrow; you will rule over many nations, but they will not rule over you. 7 If there is among you anyone in need, a member of your community in any of your towns within the land that YHWH your God is giving you, do not be hard-hearted or tight-fisted toward your needy neighbor. 8 You should rather open your hand, http://scriptura.journals.ac.za
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willingly lending enough to meet the need, whatever it may be. 9 Be careful that you do not entertain a mean thought, thinking, "The seventh year, the year of remission, is near,"
and therefore view your needy neighbor with hostility and give nothing; your neighbor might cry to the LORD against you, and you would incur guilt. 10 Give freely and be ungrudging when you do so, for on this account YHWH your God will bless you in all your work and in all that you undertake.
11 Since there will never cease to be some in need on the earth, I therefore command you, "Open your hand to the poor and needy neighbor in your land."
Dt. 15:1-11 occupies a central position in the Deuteronomic Code and the king who repeatedly read the code as prescribed by Dt. 17:19 could not but be confronted with its strict demands. The law-reading king had to realise that not only the centralisation of the cult, the exclusive loyalty to Yahweh or prohibition to serve other Gods, but also the care for the poor and striving for a society without poverty was the obligation (at least one amongst others) of the king. When the Deuteronomist judged the kings subsequently in his work, he does not repeatedly refer to the kings' behaviour in this regard, but rather to their behaviour regarding the centralisation of the cult and exclusive loyalty to YHWH. To judge from this that the poverty motif was unimportant is to ignore an important motif in the Deuteronomistic History, as we hope to argue below. The Song of Hannah (1 Sam. 2:1-11) occupies a prominent position at the beginning of the history of Samuel (her son) and the subsequent kings. Of course its relation to Samuel and (through the latter to the kings) as well as the motif of the overcoming of her infertility is of cardinal importance for the interpretation of the text. Notwithstanding, as a poem it is a programmatic text which reveals the Deuteronomist's views regarding poverty and God's relation to the poor (although he might have incorporated it from a source, cf . Hertzberg 1973:20 For the pillars of the earth belong to YHWH, and on them he has set the world.
9 "He will guard the feet of his faithful ones, but the wicked shall be cut off in darkness;
for not by might does one prevail. 10 The adversaries of YHWH shall be shattered; the Most High will thunder in heaven.
YHWH will judge the ends of the earth; he will give strength to his king, and exalt the power of his anointed."
The poem consists of three sections. Verse 1-3 praises God for his actions, verses 4-9 describe these 'typical actions' which consists in the inversion of power relationships and 9-10 emphasise his power.
Although the song in its present context of the Samuel story is a hymn which praises God for taking away Hannah's infertility, the theme of poverty functions more prominently. The poor are mentioned at least six times in verses 4-9 and different terms and expressions are used to refer to them (hire out for bread, hungry poor, low, poor, needy).
The song creates link between childlessness and poverty: God can cancel the latter, therefore also childlessness. It is important to note the free choice of God. He can do what he wants. Because he has this free power (and can push people into Sheol and take them out), he is able to care for the poor and the needy. And it is repeatedly stated that it is his preference to change the situation of the poor. His free choice and power are therefore linked to his compassion. It appears as if the song was initially about changing the fate of the poor, and that 5b (about making women fertile) was added in view of applying the Song http://scriptura.journals.ac.za
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to Hannah's situation. This need not be, because it is explicitly stated that YHWH exalts and brings low, and that covers both poverty and barrenness. In verse 10 the song reminds the reader of the role of the (messianic) king. God gives him power, but a good relationship with the poor is the pre-supposition since God "make[s] the poor sit with princes". No wonder that Luke's Gospel bases much of Mary's Magnifcat on this song, since in his Gospel it has a similar function, pre-empting the Lukan Jesus's intensive care for the poor (see Scheffler 1993:50-51) .
The fact that the king and his role regarding poverty is explicitly mentioned in verse 10b, provides the clue that Hannah's Song with its emphasis on changing the fate of the poor can or should be read in intertext with Deuteronomy 15 and 17.
Samuel's Warning regarding the King's Care for the Poor (1 Sam. 8:11-17)
In 1 Samuel 8:8-18 Samuel 9 (who opposed the monarchy) warns the Israelites (who insisted on having a king) that a king would exploit and oppress them: 11 These will be the ways (mishpat) of the king that will rule over you:
he will take your sons and appoint them to his chariots and to be his horsemen, and to run before his chariots; 12 and he will appoint for himself commanders of thousands and fifties, and some to plough his ground and to reap his harvest, and to make his implements of war and the equipment of his chariots. 13 He will take your daughters to be perfumers and cooks and bakers.
14 He will take the best of your fields and vineyards and olive orchards and give them to his servants. 15 He will take the tenth of your grain and of your vineyards and give them to his officers and to his servants. 16 He will take your menservants and maidservants, and the best of your cattle and your asses and put them to his work. 17 He will take the tenth of your flocks, and you shall be his slaves. Otto (2016) The king should not acquire many horses for himself using the people in the process of military build-up.
In 1 Sam. 8:11 the warning against military build-up (using the people) is described in detail: chariots, horsemen, commanders, implements of war. Gathering of wealth: Dt. 17:17 forbids the king to "acquire silver and gold in great quantity."
The economic build-up is described in 1 Sam. 8:14: fields, vineyards, olive orchards, tithing for property.
Against the oppression of compatriots:
According to 17:20a the king should not exalt himself above his brothers (lebilti rum lebabo meechaw).
The exploitation of the king's subjects is the focus in 1 Sam. 8:11-17: they do military service, plough and reap, women are also forced to work, agricultural property is confiscated, they became slaves.
Military service, forced labour, oppressive taxes, enslavement -all refer ultimately to extreme poverty amongst the people. In short: the king, although leading the people in battle (1 Sam. 8:20), will cause poverty amongst his subjects. The report on the kings' history (and their failure) that follows is therefore not only a report of their idolatry (mentioned in Dt. 17 but not in 1 Sam. 8:11-17), but also their economic exploitation of the people, their failure to adhere to the demands of Dt. 15:1-11. Especially Solomon's practices as described in 1 Ki. 10-11 has such a resemblance to 1 Sam. 8:11-17 that it seems as if the Deuteronomistic authors' criticisms of Solomon were incorporated into 1 Sam. 8 (e.g. Jones 2001:204) just as they were incorporated into Dt. 17:14-20 (see above).
David's 'Positive' Attitude Regarding Poverty and Greed: 2 Sam. 24:10-24
According to the Deuteronomistic authors most kings failed to meet the criteria for kingship, but David, Hezekiah and Josiah are mentioned as notable exceptions. 2 Sam. 24:10-24 reports positively on David's care for the poor, and as such it is a countertext to the Ahab text that follows in 1 Ki. 21. David, despite his missteps (cf. besides the census also the Uriah incident), had the (economic) interests of the people at heart and according to 2 Sam. 24:10-24 "did not exalt himself above the people" (Dt. 17:20), taking cognisance of the Deuteronomic law (Dt. 17:17-20). The relatively unknown text is quoted here and the relevant 'economic' phrases highlighted.
10
But afterward, David was stricken to the heart because he had counted the people. Or will you flee three months before your foes while they pursue you?
Or shall there be three days' pestilence in your land?
Now consider, and decide what answer I shall return to the one who sent me." 14 Then David said to Gad, "I am in great distress; let us fall into the hand of YHWH, for his mercy is great; but let me not fall into human hands." 15 So YHWH sent a pestilence on Israel from that morning until the appointed time;
and seventy thousand of the people died, from Dan to Beer-sheba. 16 But when the angel stretched out his hand toward Jerusalem to destroy it, YHWH relented concerning the evil, and said to the angel who was bringing destruction among the people, http://scriptura.journals.ac.za 168 Scheffler
The situation of the narrative of 2 Sam. 24:10-24 is the punishment of David for the census he conducted. Being "a man after God's heart" therefore does not imply David's impeccability, but his remorseful and positive attitude while being punished. The punishment had implications for the economic and existential well-being of his people (and their animals!, cf. 17), and David is portrayed as taking these concerns to heart. Being offered a choice between three punishments (famine, persecution and pestilence), David did not choose poverty for his people but pestilence (by implication) which he thought could be tempered by YHWH's mercy. When it proved to be a disaster (70000 people died), David relented and (for the benefit of his people) asked YHWH to be punished alone. The people are innocent, and David expresses this by movingly referring to the innocence of the sheep (pars pro toto for the animals and not metaphorically meant). David is portrayed as succeeding in changing YHWH's mind. The plague abated.
The rest of the narrative is interwoven with the buying of Arauna'a threshing floor (that the future temple would be built there emphasises its importance) and further illustrates David's positive attitude especially with regard to money matters. Whereas it is warned in 1 Sam. 8:10-17 that the king would confiscate the property of his subjects, David here acts to the contrary: Arauna offers him the threshing floor for free, but David insists on paying for it (2 Sam. 24:24). David is not greedy and in the larger narrative appears to be the opposite of his son Solomon (1 Ki. 10-11) and king Ahab (1 Ki. 21).
Ahab's Exploitation of Naboth: 1 Kings 21
The well-known (prophetic, see Deist 1991:48) narrative of Ahab and Naboth's vineyard (1 Ki. 21) is the example par excellence of a king that acted contrary to Dt. 15:1-11 and Dt. 17:14-20, and in accordance to Samuel's prediction in 1 Sam. 8:10-17. Despite its being well-known it is (for the benefit of the following discussion) being quoted in full with phrases containing the poverty motif highlighted.
1 Later the following events took place: Naboth the Jezreelite had a vineyard in Jezreel, beside the palace of King Ahab of Samaria. 2 And Ahab said to Naboth, "Give me your vineyard, so that I may have it for a vegetable garden, because it is near my house; I will give you a better vineyard for it; or, if it seems good to you, I will give you its value in money." 3 But Naboth said to Ahab, "YHWH forbid that I should give you my ancestral inheritance." 4 Ahab went home resentful and sullen because of what Naboth the Jezreelite had said to him; for he had said, "I will not give you my ancestral inheritance."
He lay down on his bed, turned away his face, and would not eat. 5 His wife Jezebel came to him and said, "Why are you so depressed that you will not eat?" 6 He said to her, "Because I spoke to Naboth the Jezreelite and said to him, 'Give me your vineyard for money; or else, if you prefer, http://scriptura.journals.ac.za Royal Care for the Poor in Israel's first History 169 I will give you another vineyard for it'; but he answered, 'I will not give you my vineyard. '" 7 His wife Jezebel said to him, "Do you now govern Israel?
Get up, eat some food, and be cheerful; I will give you the vineyard of Naboth the Jezreelite." 8 So she wrote letters in Ahab's name and sealed them with his seal;
she sent the letters to the elders and the nobles who lived with Naboth in his city. 9 She wrote in the letters, "Proclaim a fast, and seat Naboth at the head of the assembly; 10 seat two scoundrels opposite him, and have them bring a charge against him, saying, 'You have cursed God and the king.' Then take him out, and stone him to death." 11 The men of his city, the elders and the nobles who lived in his city, did as Jezebel had sent word to them. Just as it was written in the letters that she had sent to them, 12 they proclaimed a fast and seated Naboth at the head of the assembly. 13 The two scoundrels came in and sat opposite him;
and the scoundrels brought a charge against Naboth, in the presence of the people, saying, "Naboth cursed God and the king." So they took him outside the city, and stoned him to death. 14 Then they sent to Jezebel, saying, "Naboth has been stoned; he is dead."
15 As soon as Jezebel heard that Naboth had been stoned and was dead, Jezebel said to Ahab, "Go, take possession of the vineyard of Naboth the Jezreelite, which he refused to give you for money; for Naboth is not alive, but dead." 16 As soon as Ahab heard that Naboth was dead, Ahab set out to go down to the vineyard of Naboth the Jezreelite, to take possession of it. 17 Then the word of YHWH came to Elijah the Tishbite, saying:
18 Go down to meet King Ahab of Israel, who rules in Samaria;
he is now in the vineyard of Naboth, where he has gone to take possession. 19 You shall say to him, "Thus says YHWH: Have you killed, and also taken possession?"
You shall say to him, "Thus says YHWH:
In the place where dogs licked up the blood of Naboth, dogs will also lick up your blood. Because he has humbled himself before me, I will not bring the disaster in his days; but in his son's days I will bring the disaster on his house."
According to the archaeological record (see Deist 1987:68-88; Miller & Hayes 2006:303-313) Ahab was an economically successful king. However, according to the biblical text he was greedy and corrupt. Several aspects, relevant for our theme, deserve our attention.
 Firstly, it should be kept in mind that the story is not merely between a rich Ahab and a poor Naboth. Naboth owned a vineyard and Ahab offered to buy it from him. The story is rather about a rich and greedy (forbidden in text therefore also has the message that penitent oppressors' punishment could be mitigated. However, Ahab's actions had disastrous consequences for his dynasty, thereby conveying the serious message that the exploitation of the poor inevitably has negative social consequences which cannot be annulled by mere personal pardon.
After a 'close reading ' Loader (1991:39-41) concludes that 1 Ki. 21:  protests against excessive land ownership of the rich at the expense of ordinary citizens;  reflects a conflict between a potentate and an ordinary citizen and sympathises with the latter's non-violent resistance, even at the cost of his own death;  prophetically criticises a greedy and corrupt monarch that benefits personally by doing wrong to the powerless;  indicates that socioeconomic wrongs are also religious wrongs and thus punished by God. The perspective of the Deuteronomistic narrator in is thus clear: God sides with the poor and the marginalised. Even if a monarchy would be allowed to replace a theocracy (1 Sam. 10), this does not imply that power may violate justice. The treatment of the poor serves as a criterion to judge the kings when Israel's first history is written.
Conclusion
What Israel's first history communicates by prominent subtexts (Hannah's Song, Samuel's warning, David's positive attitude and Ahab and Naboth) in the larger story is confirmed in so many words by the Deuteronomistic Jeremiah (Jr 7:5-11; relevant phrases again emphasised):
5 For if you truly amend your ways and your doings, if you truly act justly one with another, 6 if you do not oppress the alien, the orphan, and the widow, or shed innocent blood in this place, 12 and if you do not go after other gods to your own hurt 13 7 then I will dwell with you in this place, in the land that I gave of old to your ancestors forever and ever. 8 Here you are, trusting in deceptive words to no avail. 9 Will you steal, murder, commit adultery, swear falsely, make offerings to Baal, and go after other gods that you have not known, 10 and then come and stand before me in this house, which is called by my name, and say, "We are safe!" -only to go on doing all these abominations? 11 Has this house, which is called by my name, become a den of robbers in your sight?
You know, I too am watching, says YHWH.
